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| am notsure why it is, butwe seem to be witnessing a new wave of interest in
environmental issues. | remember in the early days of themovement, conaern aboutthe
worsening state of the earth was very much in theair. For example, | remember | was
pat of thesmall team building Varaokain 1979 Atulawas our boss. And Atulagotme
to make acompodgingtoilet. As| remember | designed it like a hugethrone with a small
ladde to take you up to theseat. Some of you may even have sat uponit. Theactud seat
was made from the same kind of mahogany as was used at the LBC shrine

room And after six to eight months this wondeful thronebroughtforth hugebarels of
rich, and quite odouless, dry manure. A very satisfying conduson, | aways thought to
tha whole process. Intheearly Varalokacommunity we also grew vegeablesin the
frontgarden — leeks and flowers. But as the 80sgave way to thenindies, compos —etc.—
became less and less interesting — even, inareasingly, almog an object of disdan. It
seemed tha the more agitated the green activists got, the more disdanful the popubr
respone was. Wha became popular was money, material comfort and persond security.
And for tha whole decade, the ethics of nature and the environment seemed somehow
irrelevant.

But now, something seems to be shifting. Maybe the shift started with the attack onthe
Twin Towers. Tha, andwha followed, has been a degp shodk. There now seems some
sense tha we need to look for new approaches. More indusgve approachesto life,
approaches that don'tdepend onisolating ourselves from undeprivileged naionsand
undeprivileged people. Also there' s an uncomfortable awareness of the damage our way
of living has created, a sense tha we need to find gpproaches tha harmonise with the
living forces of naure, indead of jud isolating ourselves from them.

No doubtthe shift, if there is one is different for different people. It was a bit different
for me; it hgppened ove the eighteen month solitary retreat that | spent in a canvas dome,
alonein themidg of wild naure. | went there soonafter 9/11.1 lived very simply,
buming wood, drawing water from thehillsde and very immediately affected by the sun,
rain, insects, animals, and thewind. Tha experience taughtme howwe always learn
fromnaure, in avery smpleway, inaway |, at least, seem largdy to have forgatten.
Nature very straightforwardly taughtme how, for example, to let go my preferences, and
my need for convenience.

| foundtha when youlive onthesideof ahill, you learn from simple naural facts. For
example you often have to go outsideinto the weather. Y ou cannotavoid it; you have to
gooutto get some more wood,get some water. To goto thetoilet or clean your teeth,



you haveto gooutthere. Often tha is quite OK asyou can imagine Youwant to be
outside Itisbeautiful to belivingin agrove of trees, with aview of hills and mountins
Sometimes, though,youfeel resistance, and sometimes, if theweather is very cold or
very wet - or you arevery ill - thereis great resistance. Y et there is no choice. Resistance
or noresistance, you jus haveto gooutthereanddoit.

After afew monthsof this, something shifts. You learn tha it doesn't matter, that it will
be OK to gooutside even in the snow or the pouring rain. It is never as bad as you think
Indead, you start to notice how much your thoughs actudly cause your resistance,
actudly are yourresistance. Tha one congructs awall of ideas abouthowthingsare that
merely obscures how thingsare.

County people sometimes undestand this better | think. In the county, you have to
accept thewesather. In thecity, we can feel that nature hardly toudhes us Perhgpsthat is
how human bengshave acquired tha sense tha somehow, we are more powerful than
nature, or even we are something beyondit.

But this seems a very great mistake. To feel supeior or even different from naure seems
agreat hubnisor arrogance. For Buddhsm there is no such separation. People, animals,
insects and plants al participae, in an amazing diversity of ways, in what is essentially
the same naure. Wha istha naure? Tha's something we need to reflect deeply about, if
we want to try to approach it. But some kind of understanding of our place in naure
seems an essential basisfor gaining indghtinto redlity.

Nature, as| undestandit, is not separate from BuddhaNature. Bugsmay bealongway
frombeng Buddha, butall bengspartake of mind in some form. Theonly differenceis
in realisation of the nature of mind. So we should not rgject nature, even subtly, but
revereit as ateacher and expect ingghtsfromit. Of course, to see how naureis not
different from BuddhaNature, we need to appreciate the connection with naure in the
first place. That is a problem, because mog of us in our present sodety, are already quite
dienaed fromit. Soit’s lucky tha thedhamais precisely what counters dienaion. The
dhamais precisely wha re-conneets usto our real nature. That is, first of al, with ssimple
naure — our elemental, embodied, earth-and-water nature. Secondly, and more
fundamentally, with our BuddhaNature, with thefact that all forms of beng somehow
contain the seed of Buddhdnood.

My talk today is an exploration of nature in both these senses. After my longretreat, |
discovered degp ecology, and thoughl am totally unqudified, | want to share it with you.
Because Deep ecology seems, potentialy at least, to be aform of dhama. Certainly in
thesense tha it isaway into ultimate reality. Andin ourtime, it seemsimportant tha we
find forms of thedhamatha address our place in the naural world.

So wha' s degp ecology?Well, ordinary ecology isthe science of naural relationships
It sthe study of all beings relationsto oneanothea and to the physcal environmentin
which they live. By studying how all bengsrelate to oneanother, studying themin all



thar variety of needsand desires, | think onegansakind of overview of all life,
everywhere. This could lead to akind of ingght

However, we tend to use our scientific knowedgeto promote wha we human bengs
want. On thewhole, tha comes to mean whatever enaures a comfortable and convenient
lifestyle. So in tha way, the potential for ingght throughan ecological world view is
rather spoiled. Yes, you do get an overview of universa life, butthereé savery strong
self-serving ego observingit.

Aswe know, for ingghtto arise, theego has to dissolve. Andtha’s where ‘degp’ ecology
comesin. Because it looksfor aviewpoint on life within which mankind’s needsform
jug part of thepicture. Thewhole of life is seen as an interplay of forces, so onefindsa
truer, fuller, overview. Deep ecologyis ssmply an exploration. It is nat someoné s fixed
philosophy. It isaway tha anyonecan attempt to gain a degper viewpoint, and act from
it. Obvioudy the explorationis still a human condruction, but noneghdess onetriesto see
thingsas they are, and with compassion. It isavehicle in which onetriesto let go human
self-cherishing, to seek degper truths undiscovered truths for the sake of bendfitingthe
whole of life.

Perhgpsin itsalf, thisis still not quite Buddhsm,; but for existing Buddhgt practitiones, |
think this beginsto evokethe perspective of the Mahayana Ultimately, it lookslike it can
evoke even the perspective of simultaneousemptiness and compassion. For example,
some Buddhgt teachers take this perspective very deep indeed, rightinto anata, anicca,
and sunyata. For all lifeforms realy do depend on each other, ultimately, for thar
existence. We actudly define oneanother; and so, in a certain sense, we are oneanother.
Here we start exploring interbeing or interconnectedness. My identity can’t bedescribed
as sepaate from any beng anywhere. In asense | am my enemy, because sheor heisnot
sepaate from me, and has a strong influence on me. We are all insgparable.

| know such reflectionsseem obscure when you're notin themood buttha’ sinevitable;
no onecan explain interconnectedness in away that everyonewill findintellectudly
satisfying. Like everything, when youlookinto it, it isinconceivable and cannotbe
expressed in words Therea naure of identity and ownership can berevealed only to the
individud, throughdeep reflection and meditation. And the experimental method of degp
ecology ges usdoing tha - looking from the point of view of other beings imagining
wha it islike to bethem, looking out for thar needs and avoiding treating them with
violence. Nature becomes the‘ othe’ which can enable usto break throughself and other.
And‘othe’ isnotlimited merely to other hurman beings thoughit doesn't excludethem
either. Deep ecologyis an ethical perspective tha providesingghtsin our relationswith
all others.

An ecologist called Aldo Leopold remarked [1] on how we have enlarged our ethical
sense ove theyears, and how this has enhanced human life. Not longago, people could
bedisposd of like propety. Y ou could give away your son, wife or daughter to someone
else, if youwanted to. And sometimes people dowant to. You could sell them for cash.

Y ou could buy aservant. Y ou could hang your daves, execute your workers. We don't



do such thingsany more, thankfully. But we do still treat nature as thoughit were
propety. You can still do pretty much wha you like to theland you own, and to the
animalsonit. Indeed, you can still own animals. You can till own land. When you

think aboutit, owning other beingsand thar worlds comes to seem rather a peculiar idea.
Leopold said tha it will bea significant new evolutionay stage when human bengs
extend their notion of ethics to the environment, and we start actudly feeling tha usng
naure, like propety, iswrong. The MahayanaBuddhst angleisthat it is unehical to
‘us’ naure because naure is nothing else butliving bengs Lifeislivingbengs There
isnolifeoutsidelivingbangs So it iswrongto use naure like propeaty, because it
would be an abuse of our own brothe's and sisters. Theland we have awayslived onis
notjud soil. It isnotjug dirt. How can we see it like thd. It isjud notlike that, notat all.
If youlookat it closely, you see it isacommunity of livingbengs Thereasonwe don't
see thisis because we are cut off from our place in tha community.

To take our place in naure agan - to notice our alienation and dissolve it - to cultivate
this greater ethical awareness - we need to do more than jug think throughthese issues.
Themain thingisto spend time in naure. Changeisn't going to hgppen throughthought
alone For uswesterners, beingin nature can be one of the profoundest meditationswe
can engagein. For it shows usour natura place anongg living bengs

| wonde if we have any sense of this at all; maybe you're thinking, why does this matter.
Wéll, if you're atypical Buddhst, you probably feel you need to be onyour own
sometimes. And tha agoodway to g& some solitudeisto gointo thecounty. Tha's
why alot of people move outto thecounty, or do county retreats. Your experience is
tha you goto thecounty for aweek, say, and you are refreshed. But isthat refreshment
realy a consequence of being alone? It may have alot to do with nothaving other
humansaround,butin fact, when we gointo thecounty we notaloneat al. We are
much more alonein thecity, actudly. in thecity, thereisjug tarmac, glass, machines and
some othe humans OK, afew flies and cockroaches, maybeapigeon or two. Butin the
county, we are surroundel by vast numbers of non human beings Surroundel by plants,
trees, grasses, birds insects, animals —thousandsuponthousndsof them. Maybeit'sjud
acoinddence, butl have wondeed if some of therefreshment we feel by goinginto the
countysideis actudly a consequence of tha experience of the sheer diversity of living
naure. I'm nat sure, but maybethat is a spiritud need — something we recognise only
dimly, because of our habitud modeof life and our way of thinking of nature.

Anyway... we don'tfeel tha very often, if we ever do. On thewhole, our family
relationship with nature israther dysundiond. We don'thave much sengtivity to others
in tha community. We tend notto notice or think aboutthem. So perhgoswe need to ask
more, ‘wha is naure? Wha islife? Make it an insight practice to look, with full
openess, at natural things It can beabeneficial and refreshing reflection to look deeply
at plants and other beings to read aboutand study them, to try to undestand ther
existence and ther point of view.

The Buddhahimself lived out of doas. Andall spiritud practitiones benefit, like him,
from deegp contact with nature. We can all use tha awareness, in the Mahayana spirit, to



ganingghtinto reality. Meditation, too, in thesense of dhyana, offersusaway to
connect deeply with nature: it’s also akind of communion with vast, unexpressed nature,
manifest in thefour great elements, the great spirits, the Mahabhutes.

Nature is vastly other than ourselves. We can use its powerful otherness to see beyond
conventiond ego. Andin amore obviousway, involvement in naure offersingghtinto
ourselves smply because we ourselves are part of nature. “Nature’ is never somewhere
else, inapak or aflower pot Jugs look at your own bodyand senses, and you realise
how much you don't undestand even tha which is closest to you and which govensby
far thegreatest part of your needsand desires. We can discover our alienaionfrom
naure, and the reunion we need with nature, righthere indde our clothes. Our
relationship with naure istherein theway we hold ourselves, it isthere in ourtenson
and stress. Perhapsit is even there in our disease. We think of naure as beng somewhere
else somehow, but our own bodies are incredibly mysterious wild nature. We can
become so much more intensely constiousof the earth, water, andfire of our body, and
of its movement in space. All these are great mysteries. Perhgpsif we became more
physca and sensuous we' d practice more fully the founddionsof mindfulness:
awareness of thebody, its sensations its feelings itsimmediate tactile reality. Then its
pleasures and itsjoys Then our responses, and our undestanding of wha isreally going
on. Wha are bodies? Thereis so much here that relates to our sodal relations our
sexudity, and our sense of community. Throughthese things naure provides gentle
feedback tha is hunbling and humiliating. So it’ s easy for ussubtly, perhgoswithout
really noticing, to withdraw fromitslight For naureis so awesomein itsdiversity and
its devastating power. Its otherness transcendsthe ordinary world even thoughit is none
other than theordinary world.

Nature istheredlity of otherness. In the FWBO wetalk a great deal abouttheingght of
transcending self and other. And we talk aboutthe Mahayana perspective of connecting
with vast numbers of living bengs We talk aboutcreating Pure Landsetc... yet it seems
we tend to think of all these living beingsas human. Sometimes we perhgps may think of
them as angds. But certainly nothing much "bdow" the human realm getsinduded. Our
imagination of theworld tendsto congst solely of humansand human artefacts: human
buildings human technology, human relations Human art, human culture. We know that
animals etc., do of course come unde the category of ‘ other bangs, butwhen we think
of the Bodhisattva going aroundbenefiting others, | reckon we think, mogly, of human
others. | wonde why, when there are so many othe othe'sjug as evident to our senses.

Thestandad answer thereis, of course, tha human beingsare in thebest postionto
bendit from a Bodhisattva's dhama teachings Humansare uniqudy able to listen,
undestand and apply theteachings Animals, insects and plants jug don'’t have time,
leisure and oppotunity. Or theintelligence, we like to think. But thar receptivity to usis
hardly the point. Thar appaent lack of wha we have is hardly relevant. Because thereis
such athing as compassion, empahy, and friendship. The point for a practitione is,
surely, that they exist. Other bangsdo have alife, and they definitely have needs Andin
our sodety, for mog of thetime, we dor't even know tha they arethere. This, for
Buddhsts, especially Mahayana Buddhsts, seems quite odd.No, it seemsto me tha we



have aduty towardsour fellow bengs smply because they are there and have definite
needs Ther appaent lack of intelligence isnotonly irrelevant, it demondrates the
vulnerability we need to beaware of. And thefact tha our present sodety is
systematically walling them upin a kind of tomb, covering over thar existence with
conaete, and media culture, - tha fact makes our duty as Buddhsts even stronge, it
seems to me.

Buddhgts are going to want to protect the needs of ther fellow bangs Tha’s where our
practice leads | think we want to beaware of othe's existence, and not behave as though
ourworld congsts only of humans or tha it is approprate to mistreat non-human beings

No disrespect isintended here towards humanity. There may seem to be a conflict
between theemphasis I’ m making here, on our place in the overall community of naure,
and theemphasisin traditiond Buddhism on theimportance of human birth and human
enlightenment. But thereisn’t really aconflict —it’sjud different for our time and
culture. Traditiond Buddhsm arose within natural cultures, sodeties in which everyone
was well connected with nature. Our present sodety is, | think, extreme. It seemsto have
become unusudly artificial, extraordinaily separated from naural redlities. | imagineon
thewhole, much of sodety in the Buddhas day was the other way round.Certainly there
were far fewer people, and there was far more wilderness. Then, naure was unavoidable.
Andit was dangaous It was oveewhdming. Human beingsclugered in townsfor
security. But nowadaysit’sthetown tha is everywhere, and thereis virtudly no
wilderness anywhere. There are only ‘designaied wilderness areas' - which seem rather
like contradictionsin terms.

Sometimes deep ecology is caricatured as being agang the human race, somehow,
because humansare the ones causng the ecologica problems. | think thisis a caricature,
or an extremist interpretation. Deep ecologists do make the distinction tha | described
earlier, between anthropoentrism - an overview of life tha is human-centred - and
ecocentrism, a more objective overview tha indudes all points of view. But theandysis
isjug opeaationd, for undestanding the situaion better. Deep ecologyis notredly
saying tha anthropoentrism’s bad, and ecocentrism’s good.It’s ssmply pointing out that
our human centred-ness poses certain ecological problems. We are far, far more
powerful, and are capable of far, far more greed and violence, than any other bengs
onthepland. Tha capability has certain implications For onething, it impliestha we
should beresponsble in our behaviour towards others. Even for our own good.

Thereason tha Buddhsm puts so much stress on the human state, as we know, isonly
because it’s uswho can talk and think aboutenlightenment. Buddhsm is not saying tha
other bengsare unimportant, jug because they can’t dotha. Thisis evident fromthe
Buddhas own very respectful behaviour towardsanimals and other nonhuman beings
and his recommendaionsto his disciples.

Ther capecity for enlightenment is nottheissue Theissueistha nonhuman bengsare
aware in more or less the same way as we are. They have bodies that feel. They have
eyes. They have ears. They have skin. So they feel pleasure. So they feel pan. They



experience postive emotionsand negative emotions They have likes and didikes. They
ge hungy, andthey get homy. They become sick, and pretty soonthey die. Jug like we
do. Theobjects and qudities of al these feelingsare different, but then thar worldsare
different. Jud like ours, really. So | think we should reflect aboutthe actud reality of
ther awareness. We should not dismiss other bangssimply because they do not,
appaently, have the capecity for enlightenment. Remember, we aren't enlightened
eithe. Andthey arethere. So for now, they are pat of our family and they deserve our
respect, because they depend uponus and because we can learn fromthar very
existence.

They can give usclues asto wha awarenessis. They can teach us something aboutour
BuddhaNature. They can aso be our teachers when they hold amirror up before us If
we see our own attitudes towards animals, insects and plants, we can learn alot about
oursalves. If we are hgppy to treat any other bang badly - even aplant, oraninsect - itis
affecting our mind right now. Violence hgppensin theheart, and it’ s a panful
obdruction. Tha'swhy it hdpsus as practitionas, to acknowedgeattitudes we have
towardsthe naural world.

| would like to talk in this context aboutcommunity, and now I’m talking abouthuman
community, Buddhst spiritud community. Theway we live togeher. Theway we eat,
deep, work, talk to oneanother. Theway we loveoneanother; theway we reflect onone
another, and even gan ingght throughour awareness of oneanother. | have spent mog of
my 33 years aroundthe FWBO living in men’s Buddhist communities, and | am very
grateful for tha oppotunity. It was definitely wha | wanted, and | am sure | would not
have continued my Buddhgt life more than jug afew years withoutit. It isavery rare
oppotunity, indeed, even in the Buddhst world.

Single sex communities have never been sodally acceptable in theusud sense. | can’t
see tha they can ever be by thar nature. It took Bhante's particular vision and
encouragement in thefirst place to enable usto create single sex situaions | think tha
was an incredibly effective piece of Bodhisattva work. I’ m very pleased to see tha single
sex communities seem to be surviving our current phase of re-evaluaing wha we do. |
am notreally surprised, though.If it was what | wanted as ayoungman, it slikely to be
wha many other youngpeople aso want for themselves. And we have developed a

lot of our FWBO culture ontha basis. It is something very strong and probably thisis
aso afactor inthar survival. The human bondsand the soda habits we lay down in
these situaionsimpress themselves degply uponus.

There has been an undesideto thisaswell. It was from theundeside of the single sex
ideal tha we aso evolved our own, probably unique, culture of couples. | findit amazing
tha this came aboutin such an undegroundway. We have virtuadly no Dharma
teachings no Sanghateachings for couples or for families — apart, perhgpsfrom
Bhante's 15 points for Buddhst parents. Couples and families have, onthewhole,
excluded themselves, or felt excluded, fromthe FWBO mandda. We have virtudly no
mixed communities, so far as| know, thoughthere mug be some; certainly thereis

no culture of mixed community within the FWBO.



It’ sinteresting, then, tha community is oneof the FWBO' s biggest successes.
Community is always very difficult to achieve, so there have necessarily been many
failures and mistakes over theyears, butwe' ve learned a lot and succeeded much more
than we'vefailed. | wonde if nowwe have thematurity to extend that successinto the
area of couples, mixed community, and family. | feel tha thiswould bring great benefits,
and aso if wetry at this point, then we are likely to maintain a spiritud connection with
more of usover theyears.

Recently | was at Dhamavastu and | came across an old, yellowing FWBO Newsdl etter
clippinginddeoneof ther library books It was abookreview by Bhante called ‘ DH
Lawrence and Spritual Community’. Reviewing a biography of Lawrence, the subgance
of Bhante’s commentary was aboutLawrence sfailureto realise hisideal of a
community. Lawrence had written abouta new kind of relationship, which involved
‘some sort of tendeness, sendtive, beween men and men, and men and women — notthe
oneup onedown, lead on| follow... sort of busness' . But he had totally failed to bring it
about and Bhante andysed this and drew some very ussful condusonsfromit about
how to make community work. Bhante has actudly commented quite alot on community
living over theyears — hemade quite a study of it in theeighties, and his concern in this
areais, | think, oneof theprindpd thingswe can thank him for.

In thisreview, which | think isreprinted in oneof Windhorse' s anthologies of his
writings Bhante comes up with four prindples of spiritud community. They are, and I'm
sure they are familiar to ailmog all of us

1. the spiritual community congsts of individuals.

2.the'coupke’ istheenamy of the spiritual community.

3. the spiritual community is nota group.

4. thespiritual community mug have a common ideal anda common method of practice.

Wha standsout fromthese, apart fromthevery strongreference to the*couple’, isthe
clarity of Bhante' singstence that onemug strive to be an individud in co-opeation with
others. A spiritud community is only such when its members work onthemselves and try
to be, in hiswords ‘ self-aware, ableto think for (themselves), emotionaly postive,
creative rathe thanreactivein ... attitudetoward life, spontaneous senstive, and
resporsible’. Andthespiritud community isthesumtotal of thenonexploitive, non
addictive relationdhips between such people. If its members don'twork onthemselves to
become individudsin the sense defined, wha we have is nota spiritud community but
merely a‘group’. If onecan’t relate to others asindividuds, onewill doso intha ‘one
up, onedown, lead on| follow sort of way tha Lawrence criticised. It may betha one
reason Lawrence's community failed was because hefelt he had to relate as aleader, and
no onewanted to relate to him like tha. One of them respondel by saying, ‘I think you
are aking what no hurman beng hasarightto ak anohe.



| think its very goad we have been schooled so well in these ingiring prindples; | think
they certainly bear looking at agan. Especially thefourth prinaple of spiritud
community, tha it ‘mug have acommon ideal and a common methodof practice’. We
have dl tha. We have the meditation and ethical practices of Buddhsm, and the ultimate
oveview of dhama which enables them all to become ingght practices.

Thesecond of Bhante' s prindples, ‘the‘couple’ istheenemy of the spiritud community’
has probably been misunderstood.Indeed, | can’t seethat it can be othewise whenit's
putin those terms. Theword ‘ couple’ isin single inverted commas to indicate it holdsa
very paticular meaning. Andthisis, ‘two people, usudly of theopposte sex, who are
neurotically dependent on each othe and whose relationship, therefore, is oneof mutud
exploitation and mutud addiction. A couple congsts... of two hdf people, each of whom
unoongioudy invests part of hisor her total beingin the other: each is dependent onthe
other for thekind of psychological security tha can befound ultimately, only within
oneself’.

It's clear Bhante was referring, notto each and every sexud patnership, butto a certain
kind of couple. Or perhgpsto couples going through a certain phease in thar life togdher.
| sugpect this particularly colourful andysis was very influential on our sexud relations
in the past, and tha in some ways we continueand pass tha onto others. Whatever the
effect, thoughBhante's motive seems to beto get his readers to acknowledgethe key
problems in sexud relationships thevery difficult energies tha can beinvolved between
men and women. These energies can cause peopleto lose thar individudity andrelate
solely in terms of the group, or the ‘ couple’, single inverted commas, which is a group of
two.

Thisis presumably the undelying reason why we, in the FWBO, have so far not
encouraged mixed community in any form, even thoughthe great majority of uspursue
oneor another kind of sexud relationship. Bhante had a point then; has a point now.
However, since the pointis never going to stop people having sexud relationships |
think it is a shame tha we have so far nottried to address tha point postively. Thereis
no’15 points for Buddhst couples, or for Buddhst families. It is clearly possible for a
couple, or afamily, to beless of agroupand more of a spiritud community, even
allowing for the powerful energiesinvolved in sexud and family relations Theway
forward would beto make all this more coniousin actud living situaions | do think
thetime has come for some more experimental kindsof community, mixed community
living. Well, it'svery easy to say that since | know of at least three such projects
currently forming.

For myself, having learned much from many years of single sex community living, and
perhgos even more from eighteen monthsof solitude | find 1 nolonge wantto live
entirely alone | find myself drawn to the chdlenge tha mixed spiritud community living
represents. But | would likeit largeand loo<e rather than small andintense. | feel thisis
wha | need now, | knowit iswha alot of uswant, and| aso feel tha if we canfind
successful ways to do this, we will greatly enrich the FWBO mandda. | think it ismy



expeience with Buddhdield that has persuaded me tha it’s possible for agroup of men
and women to become a spiritud community unde Bhante' s definition. It is clear from
hisfourfold andysis tha a single sex community is not by tha fact a spiritud
community. What counssistha it congsts of people tryingto act asindividuds, who
therefore do notrelate as agroup and who have ideals and practice in common. | bdieve
many male and female Order members, and many others too, are now capable of beng
tha, and doing tha, togdher in community.

Thereis notime to say more aboutthe many interesting issues tha arise in this
connetion. To my mind, oneimportant connection is tha of theview of degp ecology,
and especialy with itsingiringly postive vison of naural living. Onereason for
creating mixed community isto use it asabasisfor ingghtinto redlity. | cannotimagine
amixed situation working unless its members are committed practitionas. When
committed practitionas come together, there will be spiritud progress which means
ingghtinto reality.

Notes
[1] AldoLeopold, ‘A SandCounty Almanac, Oxford University Press
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